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Irenaeus closed the first book of Against Heresies (AH 1.31) 
with a mention of the Gospel of Judas, which he styled as “ficti­
tious history.” However, that statement was unverifiable until 
the recent discovery of the Gospel of Judas in Egypt proved that 
such a text did exist. This significant archaeological find sheds 
new light on second-century religion and allows Irenaeus’ rivals 
to speak for themselves. That said, what does this text say, and 
how does it say it?
The Gospel of Judas begins with an interaction between Jesus 
and the disciples, who are praying to their God. Jesus laughs at 
them, and fills them in on the truth: their god is not his god. Their 
irate reaction bears an eerie resemblance to that of the Pharisees 
in Luke’s gospel. Only one of the disciples gets it: Judas, who 
identifies Jesus as having come from the realm of Barbelo. Af­
ter several interactions distance Jesus and Judas from the other 
disciples, Jesus teaches Judas “the secrets of the kingdom.” The 
phrase mirrors one from the canonical gospels (Mk. 4:11-12).
While the concept is familiar, the content is very different. Jesus 
gives Judas a lesson in cosmology, going back to the creation 
of the world, and of humanity, angels, and aeons. Judas’ line of 
questioning leads to Jesus’ role in this cosmic drama, and of the 
place of those baptized in his name; here, sections of the text are 
lacking, but the indications that we have are that it isn’t good for 
them. (GJud 135-6). However, Judas “will exceed all of them” 
for he “will sacrifice the man who clothes [Jesus],” and the text 
concludes with Judas handing Jesus over to the high priests.
To those only familiar with the four canonical gospels, the 
Gospel of Judas seems unique, and among that company, it is. 
However, Judas isn’t without its kin, but is one of many apoc­
ryphal gospels which circulated in the second century. These 
did not represent mainstream Christianity, nor did they share its 
Jewish roots. These texts were rooted in the soil of Gnostic re-
Continued on page 8
T h e  G o s p e l  o f  J u d a s
T h e  N o t - S o - R a d i c a l  G o s p e l  o f  J u d a s
By Mike Work
I have to admit, I’m prone to boring Friday nights. It’s not 
that I set out to have a lackluster beginning to my weekend, 
but nothing sounds more appealing after a week’s worth of 
perusing theological journals than sweats, take-out, 
and channel-surfing. (I think my social appeal just 
went down a few notches.)
Occasionally, on one of those uninspiring 
Friday nights, my T.V. set will come to rest 
on a nightly investigative news show. You 
know the ones that are always going be­
hind the scenes to uncover s o m e  
mystery that you’d rather \ 
not uncover like: ‘what re­
ally lives in your pillow?’ But 
a few times a year one of /  
these shows claims to un­
earth some new fact or evidence 
that will shake up the Christian 
community.
As a seminary student 
with a moderate under­
standing of the 
historicity of the
Bible and the canonical process, I tend to approach these 
shows with a skeptical, if not satirical, eye. Stone Phillips 
is not my primary or even secondary source of information 
on the Bible, but, for many, he is. I consider these shows a 
social barometer, telling me how Christianity is being 
talked about and perceived. In the last six months or 
so, these talks have centered around the Gospel of 
Judas.
While the Gospel of Judas may seem like a non­
issue to many of us-seeing as it does not 
meet the criteria for Gospel material but 
provides a great deal of historical data-to 
others it creates a faith crisis or worse, pro­
vides distorted material for sensational fod­
der. It is for that reason we have devoted an 
entire issue to help you understand and 
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W h e n  M e r c y  W i n s
By Anastasia McAteer
Dr. Mouw’s Chapel address on Wednesday, September 27th gave 
me pause-specifically, the story from Charles Spurgeon about the 
conversation between personified Mercy and Justice. The gist of 
it was that Mercy and Justice are in heaven, watching the life of 
Christ unfold. At each point in Jesus’ life, Mercy asks Justice if it is 
satisfied, but it is not satisfied until Jesus hangs on the cross.
I wondered, “Why does everybody always assume that Justice 
defeats Mercy? Why does Justice always get its way?” Also it got
residents of heaven in rejoicing and marveling. Mercy said to jus­
tice, “Look, he is a baby. God has humbled himself beyond all 
reason. Surely you are satisfied.” Justice replied, “This is not right. 
His family is poor. No one would take them in. Someone should 
help them.” Justice was pleased when the wise men showed up 
with gifts for the marginalized family. But he pointed out to Mercy 
that God’s incarnation, loving though it may be, did not resolve 
the problem of human sin. Mercy responded, “What could be more
Here I humbly offer (with fear and trembling) the Liberal Loosey- 
Goosey Atonement version of the Mercy and Justice story.
me thinking about what we mean by justice, because when Dr. 
Mouw went on to explain that we are called to work for justice 
today, what he meant in that sense was quite different than the 
justice from the story, that which demanded restitution for sin. I 
decided to try to rewrite the story so that the justice concept would 
be consistent and so that mercy would win in the end.
Here I humbly offer (with fear and trembling) the Liberal 
Loosey-Goosey Atonement version of the Mercy and Justice story 
(an alternative take, with apologies to Charles Spurgeon).
Mercy and Justice were talk­
ing together in heaven. They 
lamented the state of hu­
manity in its rebellion 
against God. Both de­
sired reconciliation 
between the two. 
Justice demanded 
restitution for the 
sins of the world. 
Mercy desired noth­
ing but renewed re­
lationship.
When the second 
person of the Trini­
ty stepped forward 
to enact the radical 
plan of salvation 
for God’s creation, 




fied with the re­
sults of this risky 
endeavor.
When Jesus 




effective than God himself showing people the way to return to 
him?” Justice simply grunted.
Jesus grew up and began his ministry of teaching and healing. 
Justice was pleased with the way he reached out to the poor and 
dispossessed, and Mercy clapped her hands and laughed as Jesus 
touched another leper. Again, Mercy was satisfied, but Justice was 
taken aback at the way Jesus would simply forgive sins without 
any price paid. Mercy explained, “The kingdom of heaven is at 
hand. Jesus cannot help but radiate God’s love to all. This mercy 
knows no qualification, no boundaries, and requires nothing of the 
receiver.” Justice went in the other room to pout.
Before his Passion, Jesus prayed in the garden, sweating drops 
of blood. Mercy understood. She knew that the power of God 
would lie in humiliation. She knew that in God’s weakness is 
God’s strength. Justice was uncomfortable with the position God 
was placing himself in. God had the upper hand. God was righ­
teous, it was humans who were sinful. So why was Jesus allowing 
himself to be arrested? To be treated so, well...unjustly? Mercy 
tried to put it into words, but found them wanting - how to explain 
the unbelievable love that would endure such suffering?
Instead, she reminded Justice of the way Jesus had behaved on 
earth, especially his last night with his friends, when he washed 
their feet. “God did not go to earth to condemn his creation, nor 
to demand something of them. God simply wanted to be closer to 
them, and desired their closeness in return.” In looking at what Je­
sus had done during his time there, Mercy could not but conclude 
that his goal was to show the world nothing but the purest, truest 
love, in the hopes that others would follow this way of life.
But instead, the world shrunk from Love, not daring to believe 
such Mercy was possible. Stuck in the way of Justice, it saw only 
a weakling who would not stand up for himself at trial. As Jesus 
hung on the cross, Justice still was not satisfied: “But he did not 
deserve the death penalty! He was innocent.” Mercy told him to 
hush, for Jesus was speaking: “Father, forgive them, for they know 
not what they do.” Mercy smiled, knowing by these words that she 
had won. In the incredible power of Mercy, Jesus absorbed all the 
violence, pain, and hate that the world could throw at God. Jesus 
took it into himself.. .and died.
But it was not over yet. Mercy watched with unfathomable de-
Continued on page 8
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M o v i e  R e v i e w : J esus Camp
By Maria Doerfler
True confessions: I ’m something of 
a late-comer to evangelical Christian­
ity. This means, amongst other things, 
that while I ’ve acquired considerable 
evangelical “street-cred” over the 
course of my mid- to late-twenties, 
I still vividly recall a time when all 
manner of evangelicalism was, to me, 
foreign, strange, and, to be truthful, 
alternately scary and silly.
In light of this gratuitous bit of 
background information, the reader 
might well be able to imagine the 
sense of trepidation with which I set 
foot into Laemmle’s sneak preview 
screening of Jesus Camp. In recent 
weeks, this documentary has attracted considerable media atten­
tion; publications ranging from the New York Times to Christian­
ity Today’s website have weighed in on the movie’s merits. (Movie 
buffs might also like to know that at press-time, Jesus Camp has 
garnered an impressive 82% “fresh” rating at RottenTomatoes. 
com.)
The documentary’s “plot” is deceptively simple: Filmmakers 
Heidi Ewing and Rachel Grady set out to observe children for 
whom faith matters. The group that eventually captured their atten-
Fullerites who have spent even a bit of time 
in an evangelical congregation will undoubt­
edly recognize a number of the camp’s 
practices:The pre-camp prayer over seats 
the children would soon be occupying...
JESUS CAMP
tion was a gathering of youngsters at the “Kids on Fire” summer 
camp in Devil’s Lake, North Dakota. The camp, lead by charis­
matic children’s pastor Becky Fischer, is identified and self-identi- 
fies as “evangelical” throughout the movie; as such, its “flavor” of 
Christianity is juxtaposed with the more mainline (read: liberal) 
faith of radio commentator Mike Papantonio, whose commentary 
on American political culture provides one of the movie’s sub­
plots.
Fullerites who have spent even a bit of time in an evangelical 
congregation will undoubtedly recognize a number of the camp’s 
practices: The pre-camp prayer over seats the children would soon 
be occupying-a scene that drew incredulous laughs from others in 
the audience—was as familiar to me as the kids’ costumed, prop- 
heavy dance-performance. That Fischer’s venture aims at some­
thing rather different than a run-of-the-mill Vacation Bible School 
was, however, soon apparent. At “Kids on Fire,” children ranging 
from grade-schoolers to Jr. High students, are being “released in 
the Spirit,” as Fischer’s website puts it. In practice, this involves 
an intense schedule of public exhortation-from adult camp leaders 
as well as barely teen-aged attendees,— encouragement to exercise
] c i if i mil
I 6 6 9 I IF i l m  R e v i e w s :
m g propnecy  aim  , ^  w  n ^ o
, . I t w o  h o u r s  o f  y o u r  l i f etongues, and politi- *
cal and quasi-politi- I H l l i m V
cal education. H D  I I I  I T  O I K
The last of these is 
clearly of particular
interest to the filmmakers: The camera lingers on the cardboard 
cut-out of the George W. Bush while children are urged to greet, 
encourage and pray for the President; children are shown weep­
ing and committing to eliminate abortion; and a group is filmed 
holding a silent “life” vigil on the steps of the U.S. Supreme Court 
building. The warfare metaphor looms large throughout both the 
camp and the movie.
Yet to argue that Ewing and Grady have grossly misrepresented 
the goings-on of the camp is clearly wrong. The movie leaves little 
room for editorial commentary: Aside from a few text-screens ex­
plaining, e.g., the meaning of “evangelical,” the main voices are 
Fischer’s, Papantonio’s and those of a handful of children at the 
camp. Ewing and Grady approach the task of documenting the 
events of the movie in an almost anthropological fashion. They are 
outsiders, know themselves to be outsiders, and apparently aim 
at a modicum of self-conscious detachment, leading a number of 
(presumably non-evangelical) reviewers to praise the balanced and 
even sympathetic take the movie provides on the camp.
For an evangelical Christian audience, the movie raises a num­
ber of questions, not the least of which concerns one’s sympathy or 
antipathy for the movie’s main characters and the camp’s theology 
and practices. Some Fullerites will likely experience a mixture of 
embarrassment and distaste for the kind of Christianity portrayed 
by the movie, while others will—rightly—argue that “Kids on Fire” 
represents only a limited slice of evangelicalism. Still others might 
find themselves in agreement with Fischer when she argues that 
children of other faiths are trained at an early age to fight for their 
beliefs and that Christian kids, too, need equivalent training to 
stand up for Christ in a pluralistic society.
The movie’s challenge for Christians of all stripes and perspec­
tives, however, remains the same: To resist the urge of dissociat­
ing ourselves from the “other” believer, the one whose practices, 
theology and political views appall us, the one with whom we do 
not even wish to share a cab, much less a family. By making public 
the beliefs, agenda and practices of a particular group public and 
broadly labeling it as “evangelical,” Jesus Camp has considerable 
potential to polarize the Christian, even the evangelical Christian 
community. It is nevertheless my fervent hope that Fullerites will 
not permit the documentary to fracture Christian unity, no matter 
what our reaction to the movie, the individuals involved or any 
aspect of its characterization.
Maria Doerfler has somehow made it to and through 
seminary without ever being exposed to life at a 
Christian camp. She hopes to some day broaden her 
anthropological horizons into this direction but sus­
pects that it’ll take a lot o f  prayer and potentially a 
PhD to prepare her fo r  this step.
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M o v i e  R e v i e w : Conversations with God
By Drew Dyck
In 1992 Neale Donald Walsch’s life was a wreck. Divorced, spo­
radically employed and battling homelessness, Walsch sat down 
one night and scribbled out an angry letter to God. That’s when he 
claims a miracle happened. ‘T o my surprise, as I prepared to toss 
my pen aside, my hand remained poised over the paper, as if held 
there by some invisible force. Abruptly, the pen began moving on 
its own.” What allegedly ensued was “an uncommon dialogue” in 
which Walsch purports to have conducted a sort of Q&A with the 
Almighty.
It turned out that others were interested in what his dialogue part­
ner had to say. The resulting book series, Conversations with God, 
sold over seven million copies. Now a movie depicting Walsch’s 
life is set for release October 27th.
The following review takes a look at the film and considers an 
appropriate Christian response. Walsch’s tale may be a tall one, but 
one thing is true: he struck a chord with the culture and showed 
that people are desperate for a fresh word from God.
The film, directed by Stephen Simon, (Somewhere in Time, What 
Dreams May Come) is shot in Walsch’s native Oregon and concen­
trates on his life before his unlikely transformation from dumpster 
diver to jet setting guru. Henry Czemy (Clear and Present Danger, 
Mission Impossible) plays Walsch’s character, moving through 
the rain-soaked sets bearded and beleaguered, like a modem day 
Moses stuck in a wilderness phase. The narrative is punctuated 
with flash forwards to Walsch’s successful future, where adoring 
crowds hang on his every word.
Before his encounter with God, the Walsch character suffers a 
string of mishaps and indignities that land him in a camp ground 
for the homeless. On his long road back to respectable citizen he 
hears “the voice.” It’s Walsch’s, but hokey and officious. “Have you 
had enough yet? Are you ready now?” Walsch grabs his notepad 
and begins recording the surge of aphorisms. Some are silly. When 
Walsch says he’s “sure as hell” he wants answers to his questions, 
the voice responds, “Wouldn’t it be nice to be sure as heaven?” 
Others are downright dangerous. “I don’t want anything from you 
other than for you to be happy. But you think you’re below me ... 
I do not love ‘good’ more than ‘bad.’ Hitler went to Heaven.” For 
the most part Walsch’s god traffics in clichés and pop psychology. 
“You have a fear-based reality ... Love is the answer... You are in 
the constant act of creating yourself.”
The movie is less compelling than the book. Czerny’s perfor­
mance is the one bright spot in an otherwise lackluster film. He 
plays the down-on-his luck loner like he’s been there and his large, 
haunted eyes make the character’s pain believable. Yet the perfor­
mance doesn’t quite atone for a tedious narrative slowed by sec­
tions (like Walsch’s homeless stint) that are overly long and some­
what superfluous to the story’s development. By the time Walsch’s 
character experiences his divine encounter and subsequent rise to 
fame only those who have read the books will still be tuned in.
But of course that doesn’t mean that the movie won’t do well. 
Walsch has millions of readers and they are rabidly loyal. The 
picture could capitalize on the books historic success, propelling 
Walsch and his message to even greater popularity.
Meanwhile Christians will find a thousand reasons to make fun 
of the whole phenomenon. There’s Walsch himself. Though he
presents himself as God’s reluctant 
mouthpiece, his background (before 
his homeless days) as a reporter, edi­
tor, and radio director betrays a me­
dia virtuoso quite capable of master­
minding a publishing conquest. Then 
there’s the heretical nostrum he serves 
up to the credulous public. Not only 
are his ideas vacuous; they’re morally 
repugnant and theologically flawed.
Indeed his account of a non-theistic, 
ethically indifferent deity appears to 
be a conscious refutation of Christian 
doctrine.
However Walsch has proven an 
able engager of the culture and on this 
point he must be taken seriously. With 
accessible prose he offers people answers to their most perplexing 
questions, all from a god utterly immanent and available. Donning
Before his encounter with God, the Walsch 
character suffers a string of mishaps and 
indignities that land him in a camp ground 
for the homeless. On his long road back 
to respectable citizen he hears “the voice.” 
It’s Walsch’s, but hokey and officious. “Have 
you had enough yet? Are you ready now?” 
Walsch grabs his notepad and begins re­
cording the surge of aphorisms.
the divine perspective he writes, “Unendingly have you beseeched 
me, reveal yourself, explain yourself. I am doing so here in terms 
so plain you can not misunderstand. I am here, right here, right 
now.”
Is there a lesson here for us? Might there be a connection be­
tween Walsch’s vast cultural appeal and the failures of the church 
to provide dynamic encounters with God? It’s certainly worth a 
thought. There is something irresistible about a fresh stream of 
revelation, something that makes people thirsty. We have that 
stream and it’s the real thing. Walsch’s achievements serve as a 
painful reminder. When it doesn’t flow freely in our midst, people 
go elsewhere-and swallow just about anything.
We would like to thank Drew fo r  taking the time to 
publish an article with the SEMI. (Drew has pub­
lished over 100 articles with various Christian pub­
lications.) Thanks Drew fo r  making us all look like 
posers.
N E A L E  D O N A L D  W A L S C H
Conversations 
with God
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B e y o n d  B e l i e f : T h e  G o s p e l  o f  J u d a s
• ■
By Joshua Rehill
There are many secular historians and liberal Christian scholars 
who try to refute the biblical accounts such as the creation story, 
the flood, the destruction of Sodom’* and Gomorrah by God who 
rained down fire and brimstone. A reason for this, I believe, is be­
cause of the exclusiveness of fundamental/evangelical Christian­
ity. Because of our sinful nature, we want to discredit that claim 
so we can feel good about ourselves and make believe that we will 
end up in heaven. We do not want to believe that a good God cam 
send people to Hell, which is what the Bible says. The secular me­
dia and secular scholars, will take issue on many different claims 
of the Bible to try to disprove or contest its validity. It seems that 
every Easter there is a report on the news questioning Christ’s res® 
urrection. I saw one report on Christ where after the anchor was 
done talking! about Christ he had to say something about Buddha 
to give an opposing viewpoint equal time.
The latest media and scholarly craze to attempt to disprove the 
historical account of the Gospel is the Gospel of Judas. In 1978 an,
pel reads: “’But you will exceed all of them. For you will sacrifice 
the man that clothes me.... Look, you have been told everything* 
Lift up your eyes and look at the cloud and the light within it and 
die stars surrounding it. The star that leadsi the way is-your star.’ 
Judas lifted up his eyes and saw the luminous cloud, and he en­
tered it.” The phrase “sacrifice the man that clothes me” reveals its 
Gnostic influence. Some authors say that the Gospel of Judas is an 
interesting insight into Gnosticism but nothing else.
Critiquing the content of the passagellbove, which seems to be 
the main point of this gospel, it is interesting to note it claimed that 
Jesus and Judas had a secret. It seems hard to imagine that Jesus 
would keep a secret from nis disciples. I suppose some would say 
Peter’s zeal would never allow the betrayal to happen if he knew 
about it all along as theiGospel of Judasxlaims Judas knew and 
agreed with Jesus. This agreement seems inconsistent with Jesus’ 
nature and character. Jesus says in the Gospel of John: “Did I my­
self not chpose you, the twelve, and yet one of you is a devil?
The latest media and scholarly craze to disprove “the historical account of 
the Gospel is the Gospel ofJudas.|ln 1978 an Egyptian farmer found a box 
that was buried in the ground. It contained an ancient manuscript...in 2001 
National Geographic and a Swiss antiques foundation teamed up to restore 
and translate the text. Among other texts was the Gospel of Judas?**
Egyptian farmer found a box that was buried in the ground. It con­
tained an ancient manuscript. He sold it to a dealer in Cairo who 
put it in a safe, deposit box in a New York bank where it remained 
for sixteen years. A buyer purchased the manuscript in 2000 and 
in 2001 National Geographic and a Swiss antiques foundation 
teamed up to restore and translate the text. Among other texts was 
the Gospel of Judas.JTie manuscript was dated between the third 
and fourth century, although there is evidence that.Irenaeus Com­
mented on me Gospel of Judas, dating it in the second century.
James M. Robinson, one of America’s leading experts on re­
ligious texts, concluded that thisfGospel of Judas was not old 
enough to offer any new insights on Judas, the man who betrayed 
Jesus. But it would be valuable historically. On Easter of 2006, 
Rowan Williams, the Archbishop of Canterbury, condemned the 
credibility of this “gospel” because, as he saidfit “parallels” a large, 
number of well-known works from more eccentric fringes of the 
early church. Around A.D.180 Irenaeus wrote: “They declare that 
Judas the traitor was thoroughly'acquainted with these things, and 
that he alone, knowing the truth as no others did, accomplished the 
mystery of the betrayal; by him all things, both earthly and heaven­
ly, were thus throwninto confusion. They produce a fictitious his­
tory of this kind, which they.style the Gospel of Judas.” (Adversus' 
Haereses 1.31.1; Roberts-Donaldsori translation.) So, not only do 
we have a modem refutation of the credibility in Rowan Williams 
but also a second century criticism.
The content of the Gospel of Judas contained a “secret agree­
ment” between Jesus and Judas Iscariot. An excerpt from this gos-
“(JoHn 6:70) Jesus knew the purpose for which hefcame? knew that 
he was goingio be betrayed, but the excerpt from the Gospel of 
Judas makes it seems like Jesus initiated and approved of his be­
trayal. lathis were so, then it seems that Jesus made a deal with the 
devil. This rwould refute when He says “A house divided against 
itself cannot stand” (Matt. 12:25). He also says,,“Woe to him who 
betrays the son of man” (Matt. 26:24). How can heqpronounce a 
woe and enter into agreement at the same time? This gospel would 
cause major damage to Christianity if it were credible and true. 
The contradictions of this account with the accepted Gospel ac­
counts are toorgreat for this account to be credible. The historical 
and recent refutations seem to have discredited the reliability of 
this gospel as well. J
In conclusion, there doesn’t seem to be a logical reason to con­
sider this gospel a credible witness* to the salvation story. How can 
we, trust a savior who enters into secret deals with those whom he 
himself calls devils? It is. impossible for God^and Satan to be in 
agreement.
Joshua is a studing fo r  his MA in Theology.
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W h a t ' s  t h e  B i g  D e a l ?
By Lisa Wiegel
So, the Church has met with and ‘survived’ the gospels of Mary, 
Thomas, and Bamabasl and now it’s the Gospel of Judas. One has 
to ask oneself, “What’s the big deal?” Scholars, both academic and 
popular, around the globe are jumping at the chance to study the 
newest discovery, hoping for some new understanding about the 
Church and the historical Jesus. I am always amazed when I hear 
about the next scholarly discovery that will supposedly rock the 
foundations of the Christian faith. I have to admit that people like 
Elaine Pagels and the Jesus Seminar are rather amusing to me. But, 
it must be asked, is the newest Gnostic gospel discovery really that 
earth shattering? Should welas Christians, jump up and take no­
tice as discovery after discovery of ancient documents ¿‘challenge” 
the notions of canon, ecclesiology and historicity? Again' I ask,; 
“What’s the big deal?”
Primarily. as a culture that still values many enlightenment val­
ues like historical-critical study, notions of objective “facts” and 
the necessity to get to the kernel of history, the idea that the Church
chosen by the faithful of the past.
Jl'2. ThefChristian Church suppressed Gnostic beliefs and ten­
dencies. ''Well, of course!they did*Christianity was, and is, not 
about hating humanity and the created world. It is not about secret 
knowledge and,a list of don’ts. There is freedom and knowledge 
in the Gospel^ and this,,doesn’t fit with Gnosticism. Further, the 
notion that Jesus would be less than a-deity or ademiurge doesn’t 
fit either. So, it seems that if Christianity hadn’t suppressed Gnosti­
cism it would be compromising its own integrity and faithfulness 
to, the truth.
3. The'Christian Church shaped and' directed the notion of Je­
sus’ place and personhood within a life of faith. In scripture, the 
Church is described as the body of Christ on earth. The Church 
is. guided by the Holy Spirit and protected through its faith and 
prayeriThe work of interpreting the words and life of Jesus was 
left to the community of the faithful, as Jesus left very little theol­
ogy. Therefore, the philosophical definitions of Jesus’ personhood,
The idea that an ecclesiological body would claim “absolute truth” and 
also shape the nature of what’s included in that truth seems^entjrely too 
subjective to arrfoutsider.Therefore, when a document surfaces, such as 
the Gospel of Judas, the notion that humankind can now get the truth 
from behind the subjectivity of the Church leaves many sajivating.
shaped, molded and actively directed the path of Christianity hor­
rifies secular scholars. The idea that an'ecclesiological body would 
claim “absolute truth” and also shape theriature of what’s included 
in that truth seems entirely too subjective to an outsider.-Therefore, 
when a document surfaces, such as the Gospel of Judas* the notion 
that humankind can now get the truth from behind the subjectivity 
of the Church leaves many salivating.
What is interesting about this line of reasoning is that the 
arguments used to support the need and*
^validity of these documents rests 
on assertions that any good Chris­
tian should make about their own |  
faith.
l.. The Christian Church seJr 
I lected the books to be placed in the 
canon of scripture. Drs. Feldmeth,
Bradley and Robeck would be the 
first to tell any student that the church 
began elevating certain books over oth- ' 
eers as early as the 1st century, and finales**, 
j ized the canon by the 5th century. So, I say 
again “What’s the big deal?” Does this mean 
that there is some giant conspiracy theory at work?
Or, does this mean that canon is a process and that, like our 
Savior, the Bible is a work of divine inspiration and creation 
through humanity? Trust in scripture is not just about proving it’s 
valuable, but having faith in the process and the words that were
psalvific acts, humanity, and divinity were left for the Church to 
defirie; but, thisrdoes not automatically lead to the conclusion that 
the Church was not faithful to scripture and the life of Jesus.
So, to all those scholars who want to use) the Gospel of Judas 
to prove their, claims against Christianity, I affirm your asser-
Continued on page 9
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ligion, and their Jesus is situated within a 
Gnostic worldview, characterized by sharp 
distinctions between matter and spirit, and 
the belief that the god who created the 
world is not the true god. These glimpses 
behind the curtains of the cosmos were the 
path to salvation within Gnosticism, which 
emphasized secret knowledge as the door 
to deliverance. This knowledge, available 
to a select few, allowed for escape from the 
world, and that is why Judas is a hero; he 
delivers Jesus from earthly life. The Jesus 
of The Gospel of Judas is not a Jewish rab­
bi; rather, he only appears to be human, and 
his teachings are of an otherworldly mes­
senger destined to return to his true home.
That said, there are similarities between 
Judas and the canonical gospels, but they 
are found in the eyes of the people who 
penned them, people who operated from 
a position of marginality. While the four 
‘official’ gospels were collected and can­
onized when Christianity was the official 
state religion, they were still birthed out­
side the power structures of their day, when 
both Judaism and Christianity were mar­
ginal religions, as would be the Gnostics a 
century later. As such, we see the Jesus of 
Matthew, Mark, Luke and John following 
in the footsteps of Israel’s prophets, ad­
dressing a people in a position of power­
lessness. This Jesus did speak to the power 
structures of his day, but he didn’t offer his 
hearers a license to kill, nor did he endorse 
elitism. In their place was an unflinching 
“follow me.”
As in the Gnostic gospels, the myster­
ies of the kingdom were hidden and made 
known to a small portion of Jesus’ hearers, 
but understanding them didn’t amount to a 
badge of honor. Rather it marked a call to 
radical discipleship. “Taking up the cross” 
was a far cry from escaping the flesh, and 
in following the legacy of the prophets, the 
Jesus preserved in the texts of the “estab­
lishment” is the most unique and unpre­
dictable. In contrast, underneath the layers 
of intrigue and hype, the Gospel of Judas is 
a comparatively tame, and relatively com­
monplace, text.
Mike Work (MAT, MA:
CCS) dreams o f  such 
heavenly mysteries as 
longer word counts...at 
least on Fridays.
light as Christ resurrected from the dead. 
Justice couldn’t believe his eyes—what did 
this have to do with balancing the scales? It 
was a neat trick, to be sure, but it wasn’t all 
that necessary. Oh, no, Mercy exclaimed. 
When Jesus resurrected, it proved once and 
for all that death had lost its sting, that love 
cannot be quenched. It proved that Justice, 
in the end, was not important-Mercy had 
the final word. The most Merciful God had 
proved that no matter what the humans did 
against him, He would always come back 
with more love than ever. Unable to argue, 
Justice acquiesced to the overwhelming 
power of Mercy.
We like to give Justice the upper hand, to 
say it must be satisfied. But we have no evi­
dence that God’s Mercy will be or even has 
been overwhelmed by God’s Holiness or 
Righteousness or dignity. No story-no act 
of God—tells us God demands Jus­
tice (although words attributed to 
God do say so). Nothing about 
Jesus suggests that God cares 
about his reputation, and 
Jesus’ actions show he 
cares “more about 
suffering than sin”
(Alexia Salvatier­
ra). All the stories 
tell us God is for­
ever reaching out 
with both hands- 
seeking Adam &
Eve in the garden 
after their rebel­
lion; forgiving 
his people over 
and over (despite 
his better judg­
ment perhaps); 
choosing to work 
through the poor, 
the humble, and 
the slow; stand­
ing as a Father 
out on the road, 
every day, hoping 
against hope that 
it will be the day 
the child comes 
home. And final­
ly, above all, tak­
ing into himself 
all evil so that 
it could be van­
quished. So that
he could prove once and for all that it is 
Mercy, not Justice, who will be satisfied.
Now we live in the Mercy of God for 
us, and pour out that Mercy on the world. 
We stand with Justice against the violence 
and pain and hatred still in the world, but 
we can stand there humbly and absorb the 
world’s suffering because we know that in 
the end this evil has no power. In the end, 
God will win. Mercy will overpower Jus­
tice. Because that is who God is.
Stasi is a student in the 
School o f  Theology. She 
is working on her MDiv 
with an emphasis on Wor­
ship, Theology, and the 
Arts.









Oct 25 and Nov 7 ,12pm  
Have you worked with youth, especially in Los 
Angeles? Is youth ministry your passion? Are 
you concerned about youth violence in our cit­
ies? If so, we have lunch for you. Attend focus 
groups to discuss peace building among youth. 
Must RS VP for either lunch date. Contact Kino- 
ti at 405.0154 or africalive@gmail.com.
Ministry Enrichment Seminar 
Faith-Based Conflict Transformation II 
Sat, Nov 4 ,9-12, Payton 101 
A team from Christians Empowering Others for 
Reconciliation with Justice.
Ministry Enrichment Seminar 
CPE Day
Wed, Nov 8,11-1, Payton 101 
Panel of Clinical Pastoral Education (CPE) stu­
dents and supervisors will present.
Ministry Enrichment Seminar
Skills for Missional Leadership: A View From
the Field
Thu, Nov 1 6 ,6pm-8pm, Geneva Room
Rev. Elmarie Parker, Presbyterian Pastor will
present.
Friday Night Music 
Fridays @ 7pm, Coffee by the Books 
Come join us for a  cup o ’ joe and great live 
music performed by your fellow Fuller com­
munity.
SOP Free Therapy
The School o f Psychology is offering free indi­
vidual therapy to a limited number of students 
and their family members on a first-come first- 
serve basis. Therapy is provided by supervised 
students earning a doctoral degree in clinical 
psychology. Ideal for relationship issues, life 
transitions, personal growth, stress, sadness, 
anxiety, self-esteem, and identity issues. Dura­
tion of therapy will be determined by need, lim­
ited only by the duration o f the academic year. 
For more info, contact Fuller Psychological and 
Family Services at 584.5555.
Integrational Small Group 
Do you have the heart to integrate psychology, 
missions, and theology? Do you care about the 
mental health and spiritual needs o f missionar­
ies? Join a community o f students every other 
Thursday night for thriv­
ing discussion and fellow­
ship. For time, location, 
and speakers, contact Jeff 
Simons (buckrogers@ 
cp.fuller.edu) or Hana Shin 
(hana_shin @cp.fuller.
edu).
Researching another country or culture? 
Latourette Library of William Carey Int’l Uni­
versity, associated with the U.S. Center for 
World Mission, has many books on other coun­
tries, cultures and religions. Registered Fuller 
students, faculty and staff are welcome to use 
Latourette Library free o f charge. Located at 
1530 E. Elizabeth Street (top floor), the hours 
are: Mon-Fri: 10am-12pm and 1:30-5:30pm 
(except 5pm on Friday) Sat: llam -5pm .
Disability Seating Accommodation 
The Access Services Office (ASO) appreciates 
your cooperation in ensuring that chairs & desks 
labeled “ASO Disability Accommodation: DO 
NOT REMOVE” are left in their designated 
places. To assist students with a documented 
disability, the ASO places chairs & desks in spe­
cific locations throughout the classrooms each 
quarter. This furniture is labeled and placed 
based on the needs of an individual classmate. 
It is very important to your classmate that the 
labeled furniture remain where it is placed. 
Questions on this matter can be directed to ASO 
at 584.5439 or at aso-coordinator@dept.fuller. 
edu.
Tickets to Amusements Parks 
Student Life and Services sells tickets to Dis­
neyland ($50 adults, $45 for children 3-9), Uni­
versal Studios ($35), and Legoland ($34). Call 
584.5435 for info.
Continued from page 7
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A t l O M l M l  All-Seminary Chapel on 
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in T ra v is^ d i^ fu ir^
Lauren Winner, Author and Speaker,, will beispeaking.| 
on .’Lies the Church Tells about^Sex."
In this talk, Lauren^ trajjBa
hurt the cause,of chastity. She dpcusses lies about 
th'Cconsfquences of prernan|a|lfex; women’s sexua» 
desire,4 and the'fdrgjveness'w sexualfsin./The good 
news is that God's mw’is fofeour benefit, God 
Eforgives sexual sin,' andJEere: is hope for(new ways 
¿oftal king a bout sex; and-'chastitoyn thejcnurch. ■
Interested in one-on one 
Spiritual Direction?
B i g  D e a l ?
tions, but I don’t draw your conclusions. The Gospel of Judas may 
give us a new perspective on the life of Judas, but it doesn’t change 
the fact that I believe he betrayed Jesus Christ according to God’s plan. 
And, I don’t believe that some extreme conspiracy theory led the early 
Church to suppress the truth and concoct some ridiculous alteration of 
the person of Jesus Christ. Ultimately, our faith doesn’t rest on all the 
scholarship we can muster (even though scholarship is useful and help­
ful) but, instead, on the faith we put in the work of the Trinity within 
the life of believers and the Church.
CALL WIL (626-318-6696) 
TO SET UP AN APPOINTMENT
Session Hours: Tuesdays, 4-8 pm 
Office is close to Fuller Seminary
Lisa is a third year M Div student who finds historical 
research interesting and fruitful, and she enjoys the way 
each person’s own biases and life-experiences allow  
that person to see history in ways that are different than 
anyone else.
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IMPROVES SOLDIERS’ RANGE OF VISION.
BUT ONLY A CHAPLAIN CAN HELP THEM FIND THE WAY.
Finding an enemy’s location is easy. Finding the Kingdom of God is a journey that can last a lifetime,To get there, a • 
■Soldier needs the daily positive presence of spiritual leadership. Whether you’re already ordained or'still in seminaiy^. 
the re a re op po rt u n it i es for youto fillthis role. Consider th eca llo fa  truly unique ministry.:
BECOME A U.S. ARMY CHAPLAIN
; learn more" at ¡nfo.goarmy.com/chaplain4 ★  1-800-USA-ARM Y Ext. 123 n a i
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S e r v i c e s
Massage Therapy. Serving the Fuller community: 
Susan Young, nationally certified massage therapist. 
Affordable rates and close to Fuller campus. Mas­
sage is good self-care! Please call 296.3245.
Auto Repair. Engine repair, tune-ups, oil change, 
brakes, batteries, etc. Complete service. Hrant Auto 
Service. 1477 E. Washington Blvd, Pasadena. Call 
798.4064 for an appointment.
Auto Collision Repair. 5 minutes from Fuller. 
Owned by family of Fuller graduate for 25 years. 
Discount! Columbia Auto Body. 323.258.0565. Lo­
cated at 1567 Colorado Blvd. in Eagle Rock.
Pasadena Tire. All major brands. New/used tires, 
alignment, brakes, struts/shocks. 1070 E. Walnut St. 
795.7240. Mon-Fri 8-5:30, Sat-8-1.
J&G Auto Service. Complete auto repair. Brakes, 
tune-up, mufflers. Certified Smog Station. 1063 E. 
Walnut St. 793.0388. Mon-Fri 8-5:30.
Rings, Diamonds, and Things! Walter Zimmer 
Co. is a jewelry design, manufacturing, and repair 
business founded in 1917 and located in the jewelry 
district of downtown Los Angeles. Owner Mel Zim­
mer is a longtime member of Glendale Presbyterian 
Church. Because of our appreciation of Charles 
Fuller and the Seminary, we consider it a privilege 
to serve Fuller students. Phone Mel’s son Ken at 
213.622.4510 for information. Also visit our web­
site: www.walterzimmer.com.
Psychology Research Problems Solved! Fuller 
SOP PhD alumnus with 20 years experience as a 
statistician for thesis and dissertation consultations.
Worked on hundreds of projects. Teaches graduate 
research courses. Designing “survivable” research 
proposals a specialty. Methods chapter tune-ups. 
Survey development. Provides multivariate data 
analysis using SAS or SPSS. Statistical results ex­
plained in simple English!
Assistance with statistical 
table creation and report 
write-up. Final oral defense 
preparation. Fuller commu­
nity discounts. Call for free 






Thinking of Buying or Selling a Home or other 
real estate? Call Fuller alumnus David Tomberlin at 
Sun Coast Real Estate at 590.1311.
F U L L E R
THEOLOGICAL SEMINARY
S e r v i c e s
Sex Addiction Therapy 
group for men recovering 
from sex addiction: facilitat­
ed by Sam Alibrando, PhD. 
For more information, please 
call 577.8303.
Interpersonal Therapy 
Group. For men and women 
interested in an intensive 
growth experience: facilitat­
ed by Sam Alibrando, PhD. 
For more information, please 
call 577.8303.
Need Copies?
40 copies no minimum 




Bind E -F iles CD Copy
Therapy Available. Fuller 
alumni from MFT program 
offers therapy sessions on a 
sliding scale. Private practice 
setting, can help with depres­
sion, anxiety, trauma, child­
hood issues, relational issues, 
pre-marital and marital coun­




• Precious Metal Arts
• Ancient Chants
For more inform ation go to mm.brehmcenter.org 
or contact us at 6 2 6 .3 0 4 .3 7 8 9
Br e h m  C e n te r
FO R  W O R S H IP , T H E O L O G Y , A N D  T H E  A R T S
o r c v j t i Z M - v / o p p z r f G  b y  Y o a z s z L r ?
f~u//&r student *  frosts ”  are ready to ta/ce you to tfreir cfrurcfr, 
anScoer your questions, and introduce you to tfrelr friends.
Meed your fro st at tfre £/f>oio (.intersection Op Popd P/. fijrd Qdfc/ci/xi) 
G/xl go  t!o cJiurcJi "¿oge^/jer. Opesi to  cj/ stud& n ts.
Sun 11/5
All Saints' Pasadena, 11:15 am Stasi McAteer 11 am (will walk)
Evangelical Formosa Church (Mandarin), 9:45 am Joy Chung 9 am
First Presbyterian Burbank, 10:15 am Sarah Hanson 9:20 am
Mosaic Pasadena, 9:30 am Brian D ow d 9 am
Sun 11/19
Christian Assembly, 11:15 am Eric M ulligan 10:45 am
Evangelical Formosa Church, 11 am Joy Wong 10:15 am
H ollyw ood Presbyterian, 11 am Micka Moto Sanchez 10 am
St. Luke of the M ountains, 10:30 am Kathryn Streeter 9:45 am
Transportation no t au tom atica lly  provided. I f  possible, b r ing  y o u r  car to  cam pus.
Each group  w ill decide on  d r iv in g  arrangem ents upon m eeting.
Presented by  S tu d e n t Life  &  Services, TG U , P G U , a n d  O ffice o f  P resbyterian M in is tr ie s . Q uestions? sls-office@ dept.fuller.edu











$4 @fc£cL meal 'Pom,
$ 3  Snac^ ̂ c ite
$ 3  @ fctd ,
(&faict = B - t 2 104^)
Fun Freebies For Everyone >- 
• Hay "Ride. Games. Oodl^x5FC|neiy^ 
Balloons. Prizes Galore. Face paintinfei
Meal Pass: 
Includes gnacK 
Pass, plus a 
choice of *. 
Korean BBQ. 
(sponsored by 
KSA) 4  I I  
Or “California 
gKewers” H
gnacK Pass:.^  
>■ idrinK
Corn on the cob̂  
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